












AppendixE 

cosmic, as well as historical, significance. In this way we may see how the 
restoration of the heavenly sanctuary corresponds to-and is a reversal 
of-the earthly activity of the "little horn." But while we believe that our 
historic interpretation of Daniel 8:14 is valid, we wish to encourage ongo
ing study of this important prophecy. 

Our conviction that the end of the prophetic period of2300 days in 1844 
marks the beginning of a work of judgment in heaven is supported by the 
parallelism of Daniel 8 with Daniel 7, which explicitly descnbes such a 
work, and by the references to heavenly judgment in the Book of Revela
tion (chaps. 6:10; 11:18; 14:7; 20:12-13). 

Thus our study reinforces our belief that we have indeed come to the 
time of preadvent judgment, which historically we have termed the "inves
tigative judgment." We hear again God's call to proclaim the everlasting 
gospel around the world because "the hour of his judgment is come" (chap. 
14:6-7). 

V. The Nature of Judgment 
The teaching of "judgment to come" has a firm base in Scripture (Eccl. 

12:14; John 16:8-11; Acts 24:25; Heb. 9:27; etc.). For the believer in Jesus 
Christ, the doctrine of judgment is solemn but reassuring, because the 
judgment is God's own intervention in the course of human history to make 
all things right. It is the unbeliever who finds the teaching a subject of 
terror. 

The work of divine judgment that issues from the heavenly sanctuary 
has two aspects: One centers in God's people on earth; the other involves 
the whole universe as God brings to a successful conclusion the great 
struggle between good and evil. 

Scripture tells us that we "must all appear before the judgment seat of 
Christ" (2 Cor. 5:10), and that we are to give account for even the "idle 
word" (Matt. 12:36). This aspect of the end-time events reveals who are 
God's (see The Great Controversy, pp. 479-491). The overarching question 
concerns the decision we have made with respect to Jesus, the Saviour of 
the world. To have accepted His death on our behalf is to have passed 
already from death to life, from condemnation to salvation; to have re
jected Him is to be self-condemned (John 3:17-18). So this end-time 
judgment at the close of the 2300-day period reveals our relationship to 
Christ, disclosed in the totality of our decisions. It indicates the outworking 
of grace in our lives as we have responded to His gift of salvation; it shows 
that we belong to Him. 
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The work of judging the saints is part of the final eradication of sin from 
the universe (Jer. 31:34; Dan. 12:1; Rev. 3:5; 21:27). At the close of proba
tion just before the final events in the history of our earth, the people of 
God will be confirmed in righteousness (Rev. 22:11). The divine activity 
from the heavenly sanctuary (chap. 15:1-8) will issue in the sequence of 
events that at length will purge the universe of all sin and Satan, its 
originator. 

For the child of God, knowledge of Christ's intercession in the judgment 
brings assurance, not anxiety. He knows that One stands in his behalf, and 
that the work of judgment is in the hands of his Intercessor (John 5:22-27). 
In the righteousness of Christ the Christian is secure in the judgment 
(Rom. 8:1). Moreover, the judgment heralds the hour of transition from 
faith to sight, from earthly care and frustration to eternal joy and fulfill
ment in the presence of God. 

God's judgment, however, is concerned with more than our personal 
salvation; it is cosmic in scope. It unmasks evil and all evil systems. It 
exposes hypocrisy and deceit. It restores the rule of right to the universe. 
Its [mal word is a new heaven and a new earth, in which righteousness 
dwells (2 Peter 3:13), one 'pure song of love from Creation to creation 
(ibid., pp. 662-678). 

And in this act of divine judgment, God Himself is shown to be abso
lutely just. The universal response to His final acts from the heavenly 
sanctuary is, " 'Great and wonderful are thy deeds, 0 Lord God the 
Almighty! Just and true are thy ways, 0 King of the ages!' " (Rev. 15:3, 
RSV). 
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He adds that "as the sanctuary is not said to be a pattern of things in 
earth and heaven, but 'patterns of things in heaven' [Heb. 9:23], both 
apartments of the antitypical sanctuary must be in heaven.,,137 

James White quotes Hebrews 8:1-5, and 9:22-24 as his Scripture base 
for his argument: "Mark well the words used in these passages to prove 
that there is a sanctuary in heaven, in the form, at least, of that sanctuary 
which was on earth. First, 'examples'; second, 'shadow'; third, 'PAT
TERNS'; fourth, 'FIGURES.' Apply these terms to the view that this earth 
is the holy place, and heaven the Most Holy, and the words at once become 
vague and senseless.,,138 

True Scope of the High Priest's Ministration 
Adventists connected with the World's Crisis took the position that the 

typical high priest never ministered in the first apartment of the sanctuary 
but only in the Most Holy Place. Therefore, Christ fulfills the typical high 
priest's role by ministering only one kind of service in the Most Holy Place 
which ministry He commenced at His ascension. 139 

Loughborough replies that all services in both apartments of the sanc
tuary were "either directly the service of the high priest, or else accom
plished under his superintendence." "The service of the sanctuary was all 
the service of the high priest, although the work in the first apartment 
might in reality have been accomplished by those priests under him, who 
served in the order of their course."l40 

Scapegoat and Atonement 
The phrase that the scapegoat "shall be presented alive before the 

Lord, to make an atonement with him" (Lev 16:10) indicated to some that 
Christ fulfilled the antitype of the scapegoat. Thus the opposing view of 
Satan as the antitypical scapegoat was misconstrued to mean that "he 
shares with Christ the honor of making the atonement.,,141 

To use the word "atonement" in Leviticus 16:10 to prove that the 
scapegoat symbolized Christ "is certainly a very trivial point to make the 

137Ibid., brackets his. In commenting on lhesymbolism of the veil be said that "if the blue skywbicb 
surrounds the earth is the vail of the sanctuary, of COU1SC heaven must be tbe outer apartment, 
and the earth being entirely surrounded by the vail (blue sky), would be more properly called 
that within the vail." 

138James White, ''The Sanctuary," RH, January 13,1&59, p. 60. 
139 Loughborougb, "Bible Oass/' RH, January 27,1859, p. 76. 
140 Ibid. 
141 James White, liThe Sanctuary/' RH, September 1,1863, p. 109. 
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fulcrum of so important a question," Uriah Smith responded. He explains 
this passage in its context as follows: 

1. Leviticus 16 clearly defmes the scapegoat's function, and "anyone 
can judge for himself how much merit there was attached to his office, and 
how much connection the part he acted had with removing the sins from 
the children of Israel." 

2. "The only office he performed was to receive the sins of the people 
from the hands of the priest after he had borne them from the sanctuary, 
to retain them upon his own head, and go away from Israel forever into a 
land not inhabited." 

3. "Reasoning from type to anti type, we believe the devil will have a 
similar part to act," revealing that the "cleansing of the sanctuary being 
finished, the sins of all those who have escaped his insidious wiles will be 
laid upon him and he be cast into the bottomless pit." 142 

Another objection to the identity of Satan as the scapegoat reasoned 
that sins could be suffered for only once. Thus, the position was "absurd 
that Satan should suffer for those sins for which Christ has already suf
fered.,,143 

Smith replies that since the sanctuary services reveal the transferal and 
removal ofsins, "what then is to be done with them, unless they are to be 
laid upon the head of their old author, the devil?"l44 From the fact that 
"our sins when forgiven are only transferred through the blood of Christ 
to the sanctuary," he concludes, "we learn that the pardon of our sins is 
only removing from us their guilt, by imputing to us the righteousness of 
another. 

"But we are not the originators of sin." "Behind all our transgressions 
there stands a guilty instigator; and why should it be thought more incredi
ble or unscriptural that the guilt of those sins of which we repent, should 
be imputed to him who prompted us to commit them, than that the 
righteousness of Christ, upon our repenting, should be imputed to us?" 145 

As to the reason why God has instituted the sanctuary service to 
eliminate sins instead of making some other arrangement, he cautions, "is 

142Smitb, f~e Scapegoat," RH, November 29, 1856, p. 29; d. Id., ''Thoughts on the Revelation," 
RH, December 30, 1862, p. 36. 

143 Smith. "Scapegoat," RH, November 27, 1856, p. 29. 
144 Ibid. 
145 Ibid. (Rom 2:22; 2 Cor 5:21 cited). James White concluded, saying, ''What could be more fitting 

than that the author and instigator of aU sin should receive the guilt of those transgressions which 
he has incited mortals to commit, but of which they have repented, back upon his own head?" 
("Sanctuary," RH, September 1, 1863, p. 109.) 
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Sanctuary and Salvation 

Editorial Synopsis. Early on, Sabbatarian Adventists linked the para
ble of the ten virgins (Matt 25) with Christ's marriage to His kingdom 

in the Most Holy Place (Dan 7:9-10, 13-14). The terminology of Revelation 
21 furnished this imagery ("I will shew thee the bride, the Lamb's wife ... 
that great city, the holy Jerusalem," Rev 21:9-10). 

By 1851 another passage in Revelation, the message to the church of 
Philadelphia (Rev 3:7-8), shed further light on the significance of this 
parable. James White wrote, "[Christ) closed the work or 'door' of the daily 
ministration in the holy, and opened the door of the Most Holy. 'The 
tabernacle of the testimony' [Rev 11:19) was then opened; but before this 
could be done, the 'door,' or work of Christ's continual mediation in the 
holy had to be closed. This may well be 'likened' to the shut door in the 
parable." 

As study continued, Sabbatarian Adventists eventually recognized that 
although Christ entered upon His last phase of priestly ministry in 1844, 
He still interceded in behalf of penitent sinners-and would do so until 
human probation closed. Some, indeed, had sinned away their day of grace, 
but the gospel was to sound the invitation everywhere to come to Christ 
in the heavenly sanctuary for "pardon and salvation." When Christ would 
leave the sanctuary, the destiny of everyone would then be forever fixed. 

Confusion about the meaning and significance of the term "atonement" 
persisted. Some articles published in the Review emphasize that Christ had 
made a "vicarious atonement" for sinners when He died on the cross, or 
they would note that the atonement was finished at the cross. On the other 
hand the well-known pioneer, J. H. Waggoner, rejected such views 
because (in harmony with Miller) he held that atonement could be made 
only by a priest; and Christ was not a priest on earth. Therefore, atonement 
had to be confined to Christ's heavenly sanctuary ministry. 

Ellen White's initial "great controversy" vision occurred in 1858. Pub
lished that same year, it eventually formed the first of the four volume set, 
Spiritual Gifts. The vision confirmed the Sabbatarian Adventists on the 
correctness of the positions they had arrived at through Bible study. 
Further expansion of the topic came through Sabbath School lessons 
Uriah Smith published in 1862 on the subject of the sanctuary in the book 
of Revelation. 

The pioneers attributed general Christian ignorance about Christ's 
priestly ministry to papal influence that had directed the people away from 
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Christ to a human priesthood on earth. In this manner the papacy trampled 
down the real ministry of Christ. However, prophecy foretold the break
ing out of light from the book of Daniel. Thus, Sabbatarian Adventists 
believed God was moving to bring the doctrine of the sanctuary to the 
forefront. 

The pioneers saw in the heavenly sanctuary "the grand center of the 
Christian system." The sanctuary doctrine not only revealed Christ's final 
priestly ministration, but it also disclosed the unchanging nature of the Ten 
Commandments and the seventh-day Sabbath. Furthermore, James White 
affirmed, "We have here [in the doctrine of the sanctuary) a citadel of 
strength. Here all the great columns of present truth center; and our system 
of truth forever remains unshaken while this citadel stands." 

Section Outline 
I. Shut and Open Doors 

II. Atonement 
III. Ellen G. White: 1858 VIsion 
Iv. Sanctuary in the Book of Revelation 
V. Ignorance of Christ's Priesthood 

VI. Concluding Summary 

* * * * * * * 

Shut and Open Door 
In 1851 J. White wrote an extensive article on the parable of the ten 

virgins. He incorporated new insights from the developing sanctuary doc
trine. Thus he compared the wise virgins going to the marriage with 
believers going by faith into the Most Holy Place, "all that had not rejected 
light and truth sufficient to be cut off from Israel" because they were 
carried on the breastplate of Christ the high priest.154 

He saw an illustration of the change in Christ's ministry in the shutting 
of the door. Referring to Revelation 3:7-8 White says Christ "closed the 
work or 'door' of the daily ministration in the holy, and opened the door 
of the Most Holy. 'The tabernacle of the testimony' [Rev 11:19) was then 
opened; but before this could be done, the 'door,' or work of Christ's 

154 James While, ''TIle Parable. Matthew 25:1-12/' RH, June 9, 1&51, p. 102; cr. p. 101. 
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